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, in Busan, Republic of Korea, addressed the theme "God of Life, Lead Us to Justice and Peace." With 2,663 international participants from 141 countries, representing 345 WCC member churches and other partners, and with more than 9,000 Korean church members and day visitors, the assembly was the largest gathering in the history of the WCC.
The assembly began with an opening service of common prayer honoring diverse Christian traditions from around the world. The daily program of the assembly included times of prayer, Bible studies, thematic plenaries, ecumenical conversations, Madang (workshops), and business sessions, including elections. During the weekend participants visited local churches, stayed with Korean Christian families, and worshiped together. The experience offered exposure to Korean culture, spirituality, and life, and most particularly to the reality of the division between the two Koreas.
In 2009, when Busan was selected as the venue for the Tenth Assembly, some among the Western churches doubted whether the Korean churches would be able to host it successfully because of geopolitical instability and division between the churches. In contrast to previous assemblies, the WCC this time needed to rely heavily on the financial contributions and logistic support of the churches of the host country. Furthermore, it was a highly important moment in which the WCC had an opportunity for revitalizing the ecumenical movement with a fresh vision and inspiration emerging from the churches in the Global South. The Korean churches were being entrusted with the great responsibility of representing the phenomenon of the shift of the center of gravity of world Christianity.
Although it is too early to fully evaluate the Busan Assembly, many participants said that in many ways it was a highly successful gathering. After experiencing Korean hospitality, the dynamism of the Korean churches, and the quality of their witness, they forgot their hesitation regarding the capability of the Korean churches to host such an event. Olav Fykse Tveit, WCC general secretary, praised the Busan Assembly as "the best assembly ever" in terms of local preparation and contributions. 1 For the Korean churches, too, it was a remarkable experience. Seong Won Park, professor at Youngnam Theological College and Seminary in South Korea and a WCC Central Committee
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member who was deeply involved in the assembly preparation, said, "We experienced world Christianity coming to the heart of our home. A bridge between the world churches and the Korean churches has been built now."
2 Park's statement shows that the Korean churches have begun to recognize their role and task in the context of global Christianity.
The Korean churches, however, also learned several critical lessons from the Busan Assembly, both positive and negative. This article examines how the various church groups in Korea reacted to having the WCC assembly in their homeland. It will also explore how the legacy of the Busan Assembly will affect the future of Korean Christianity, as well as its involvement and leadership in the global ecumenical movement.
Korean Ecumenical Context
The Korean churches are second only to the American churches in the number of missionaries sent to the four corners of the world, a remarkable achievement indeed. According to Samuel Kobia, former WCC general secretary, no other church in the Global South "has completely transformed itself, becoming a 'missioning' church from having been a 'missioned' church." 3 The South Korean achievement of independence, economic development, and democracy-carried out within the span of a half century-stands as an outstanding achievement, especially among countries that have experienced colonialism and an ensuing military dictatorship. Similarly, "the transformation of the Korean churches from a 'receiving' church to a 'sending' church, both in human and financial resources, is indeed a significant example for the churches in the global south." 4 Kobia went on to say that this achievement should not be thoughtlessly criticized but should be regarded as a model for the churches of the Global South in terms of self-reliance and becoming mission-oriented.
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Banners above the entrance to the Busan Assembly
This does not mean, however, that Korean churches should continue to follow the nineteenth-century model of world mission. The modern missionary movement was shaped by the European context, including European cultures, social values, and worldviews. One of the regrettable facts about Western missionaries was their accompaniment of the colonial powers, which sought to "civilize" the people in "darkness" by sending their missionaries to the "heathen" world. This missionary-sending paradigm for world mission has powerfully influenced, even dominated, the missionary movement in Korea. In this paradigm the temptation has been to measure the success or failure of mission according to the number of missionaries. The sending church, in this case the Korean churches, can easily come to be regarded as the subject of mission, leading to a lack of ecumenical cooperation and partnership and, in mission work, to an ignorance of local culture and traditions. 6 One of the challenges the Korean context posed for the Busan Assembly was the consequences of the divisions in both church and society. The arrival of the Cold War meant that Korea's newly gained liberation from Japanese occupation suddenly changed into the reality of partition. After thirty-six years of Japanese colonial occupation, the Korean peninsula achieved liberation in 1945. The peninsula, however, was soon divided along the 38th Parallel because of a secret agreement between the United States and the USSR as part of the Yalta Treaty, which had been drawn up just before the liberation. The territorial division brought about a division in the areas of culture, family, politics, economy, and even religion.
When the Korean War broke out in 1950, the dream of reunification devolved into a nightmare of killings. The conflict was a tragic internecine war, but it also intensified the international conflict. Today, the Korean peninsula remains the only country divided as a result of the Second World War. The Cold War system and ideological rivalry remain overwhelming factors in the life and thinking of Koreans. Therefore, it was of interest for the Korean churches to raise, on the Korean peninsula, the issues of peace and reconciliation at the Busan Assembly. Indeed, one of the Korean churches' remarkable contributions was the assembly theme-God of Life, Lead Us to Justice and Peace-arising from the Korean context.
Partition also caused division between the churches. As divi sion proceeded, the ideological choices made by the churches became unyielding and often seemed more significant than their faith. The churches stood in the forefront of the ideological struggle. In consequence, in 1950, when the Cold War escalated into a shooting war, the majority of Christians in North Korea fled to the South in line with their ideological choice and for the sake of freedom of religion.
Presbyterianism is the predominant Protestant tradition in South Korea. Although two major divisions existed earlier within Korean Presbyterianism, a controversy on ecumenism that erupted in 1959 was an important factor in generating the massive divisions present today in the Korean Protestant churches. 7 The argument provoked by the anti-WCC faction within the Presbyterian Church of Korea (PCK) spread to nearly all of the mainline denominations. Conservative Presbyterians, who were theologically influenced and financially supported by U.S. fundamentalist preacher Carl McIntire and the International Council of Christian Churches, condemned the WCC as pro-Communist and as aiming at the establishment of a "superchurch." 8 They separated themselves as the PCKHapdong. Subsequently, the Hapdong has divided into more than one hundred anti-ecumenical Presbyterian denominations.
By its meeting in Korea in a context beset with divisions in mission, in churches, and in society, the WCC Tenth Assembly thus met where ecumenism is needed even more acutely than elsewhere.
Controversial Responses
As early as 2008, four WCC member churches (Anglican, Methodist, and two Presbyterian denominations), five nonmember churches (Pentecostal, Orthodox, Salvation Army, Lutheran, evangelical), and the National Council of Churches in Korea (NCCK) sent a letter of intention to host the next WCC assembly. After receiving a series of venue proposals, in
The process of bringing traditional ecumenical churches and nonmember churches together, however, was not smooth. Formation of the Korean Hosting Committee alone took the churches almost one and a half years. On the one hand, the NCCK and traditional ecumenical groups insisted that prophetic witness related to justice and peace be the main focus of the assembly. In the past the ecumenical movement in Korea, which is strongly activist, has focused mainly on ecumenical social thought as providing the theological backbone for the struggle for human rights, democracy, and reunification.
On the other hand, a group of mainline churches, megachurches, and Pentecostals saw the assembly as an opportunity to introduce consideration of integrity into discussions of unity, mission, and diakonia within the ecumenical movement, an approach they thought to be more acceptable for local congregations. Also present was a power game relating to ecclesiastical hegemony. Interestingly, Pentecostals, who belong to both the NCCK and emerging churches, made significant contributions to the effort to hold the two groups together, in light of the common goal of seeing the assembly succeed. The Pentecostal contribution was enhanced by the presence of a group of Pentecostal leaders who have taken part in ecumenical/Pentecostal dialogue and have participated in major ecumenical gatherings.
Throughout the period of preparation these tensions rose and fell, but for practical reasons they calmed down as the time for the assembly drew near. Clearly, however, the ecumenical movement in Korea can no longer be dominated by a small group of specialists. It has already begun to move within the grassroots and local congregations, particularly among the younger generations. To heal wounds and to reconcile the divisions in Pentecostals, who belong to both the NCCK and emerging churches, made significant contributions to the effort to hold the two groups together.
Forum as a space for wider Christian ecumenism. This noninstitutional format for a new relationship through welcoming one another's narratives and seeking a missional pilgrimage among all the Christian churches, confessions, and traditions was beyond most Koreans' imagination. 13 For Korean evangelicals, the ecumenical movement meant the WCC only! They came to realize, however, that the WCC assembly provided space within which they would be able to raise evangelical voices and concerns. As a result of these efforts, most Korean evangelical leaders decided to participate in the Busan Assembly.
A group remained, however, that strongly opposed the WCC assembly in Korea. Hapdong and the Christian Council of Korea-an ecumenical body of conservative Christians, but mostly Hapdong factions-condemned WCC as "a devil Satan who kills the Korean churches." 14 The group organized a number of demonstrations against the WCC in many public places and even in the churches that supported the Busan Assembly. Extensive propaganda denounced WCC, saying that it "promotes polygamy, Communism, homosexuality and pluralism." 15 The majority of Korean churches were embarrassed by such charges; the wider Korean public could not understand why Christians would use such inflammatory slogans to criticize a global Christian gathering. The disturbances presented a sensitive issue for the Korean government, for there was some threat that the assembly might be physically disrupted. Thousands of conservative Christians demonstrated for a couple of hours on the day before the opening of the assembly. By the second day, however, the crowd had shrunk dramatically to only a few people, whom the mainline churches saw as heretical and not truly speaking for Christian faith.
Behind these fierce responses to the assembly lay a fear that conservative Korean Christianity might lose its political hegemony and recognition in the Korean public space. Fundamentalist Korean Christians are still living under the influence of Cold War ideology and the anti-ecumenical stance taught by adherents of Carl McIntire. They are finding that, because of changes following the collapse of the Berlin Wall and the fading away of ecumenical/evangelical tensions, their influence within Korean Christianity has diminished radically. Therefore, they took this occasion as an opportunity to raise their public profile by mobilizing their followers in demonstrations against the WCC assembly. The way forward to revitalization in mission, however, does not lie along reactionary paths. Those who bitterly opposed the WCC assembly must prepare to enter the new era of world Christianity, which is beginning to overcome the tensions that previously existed between ecumenical and evangelical understandings of mission.
Challenges and Opportunities
A hundred years ago, European and American mission leaders took responsibility for Christian mission throughout the world. Only a few Asian leaders and no Africans or Latin Americans participated in Edinburgh 1910. A century later, however, we in the opening years of the twenty-first century live in a postChristian West and practice a post-Western Christianity. This radical change is a matter not only of population and demographics but also of cultural composition, and even more of missiological thinking and agenda.
According to Andrew Walls, the Western theological academy is simply not equipped to lead in the new context of world mission today or in light of the demographic reversal of the world order that the Holy Spirit has brought about. 16 New church and society, a new understanding and practice of Korean ecumenism has begun. Drawing on the wealth of experience found in world Christianity, it participates in Christian witness from all over the world. Another interesting response came from Korean evangelical leaders who have been participants in the Lausanne Movement for World Evangelization and the World Evangelical Alliance (WEA). In June 2010 the Academia Christiana of Korea organized a seminar with the evangelical leaders on how to respond to the coming of the WCC assembly to Korea. As a result, the participants welcomed the assembly and sent a thoughtful proposal for dialogue between the ecumenical and the evangelical movements. The proposal also gently raised questions regarding WCC's stance on the issues of religious pluralism, Communism, and superchurch. 9 The WCC general secretary responded in a letter explaining WCC's approach to those issues. His comments, in particular the following statement, provided the basis that evangelical Korean leaders needed to feel free to participate in Busan: "Inter-religious dialogue and cooperation is founded on the belief that Christians should enter such relationships on the basis of our common identity and commitment to the gospel of Jesus Christ. While we respect freedom of religion and seek better understanding and peace among the world's faith communities, the World Council of Churches clearly affirms the uniqueness of Jesus Christ as Lord and Saviour." 10 Furthermore, the WCC sent Martin Robra and Jooseop Keum, author of this article, as representatives to the follow-up dialogue, held in October 2012. That dialogue consisted of a conversation between WCC and WEA on the theme "A New Horizon of World Christianity: Convergence between the Ecumenical and Evangelical Understanding of Unity and Mission." Thomas Schirrmacher and Sang Bok Kim spoke for the evangelicals.
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In the dialogue careful consideration was given to three significant outcomes of recent ecumenical cooperation with evangelicals. First was the common statement issued jointly by WCC, WEA, and the Vatican, "Christian Witness in a MultiReligious World: Recommendations for Conduct." Its publication had been incredibly good news for ordinary Korean evangelical audiences, who had difficulty believing that the three global Christian institutions could ever reach a common understanding on an ethical code for evangelism.
The second outcome was the degree of convergence, developed through Edinburgh 2010 and the Lausanne Congress held in Cape Town, that had become evident between ecumenical and evangelical understandings of mission. For both parties, (1) missio Dei is a common foundation of mission; (2) the spread of the kingdom of God is a common goal of mission; (3) a holistic understanding and practice of mission is a common method of mission; and (4) contextualization is a common theological task. 12 The third outcome was the model of the Global Christian
The new era of world Christianity is beginning to overcome the tensions between ecumenical and evangelical understandings of mission.
ways of thinking and doing mission are coming to the fore as more and more responsibility for the future of world Christianity is being shouldered by Christians in Asia, Africa, and Latin America. The quality of Christian theology and mission in the Global South and East will define world Christianity in the twenty-first century.
At the same time, the overwhelming challenges posed by secularism, materialism, and individualism make witnessing to the Good News of Jesus Christ-in credible ways that demonstrate its relevance-more and more difficult. Perhaps the current dichotomous institutional expressions of ecumenism and evangelism are no longer equipped to respond properly to those challenges. Perhaps if we continue to consume time, resources, and energy in confronting one another, we will fail to recognize and act upon precious opportunities for the revival of Christianity. Perhaps the future of Christianity is at stake. It is in such a juncture of history that the WCC assembly met in Korea.
The success of the Busan Assembly has raised the expectations of Korean churches, both domestically and globally. By way of conclusion, I suggest the following challenges-which are at the same time opportunities-for the future ecumenical movement of the Korean churches.
First, the remarkable stories of Korean Christianity must be told, including the Korean history of receiving the Gospel and planting churches, the witness of the Korean churches under the strain of Japanese colonialism, the subsequent explosive growth of the church and missionary movement, and the commitment of Korean Christians to democratization and reunification. Each of these stories has many implications for mission and ecumenism.
Second, how will Korean churches relate to churches of the Global South? How can Korean churches share their faith, theologies, skills, and resources, and how can they grow together in ecumenical partnership? The Busan Assembly gave Koreans opportunity to meet church leaders from 141 countries and to learn about what God is doing in other parts of the world to affirm fullness of life. Will the Korean churches, even after the Busan Assembly, continue to send out missionaries without communicating with or being in cooperation with local leaders in the mission field? The Korean churches should be a global player in the new landscape of the ecumenical movement. The Korean churches can show a different paradigm and methodology from those of Western ecumenism. The call from the churches of the Global South is clear: the Korean churches should become more involved in global issues and should take up a leading role. How can we best equip ourselves to participate meaningfully in response to this call? Nurturing the coming generation is the third challenge. More than 1,000 Korean young people participated in the WCC assembly as delegates, observers, and students of the Global Ecumenical Theological Institute. They also helped at the assembly as stewards, volunteers, and choirs. Committed future Korean church leaders were found in every corner and corridor of the assembly. Indeed, they served as the engine of the assembly. I find a sign of hope for the Korean ecumenical movement in this generation, who experienced so intensively the life and witness of churches from all over the world.
Did a shift in the center of gravity of the ecumenical movement take place at Busan? It is perhaps too early to tell. In my judgment, however, such a shift is certainly not far away.
